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dsanz ljdkj }kjk xr 01 twu ls ß[ksr cpkvks vfHk;kuÞ dk 'kqHkkjaHk fd;k x;k gSA ;g 
^vfHk;ku* vkf[kj D;ksa izkjaHk fd;k x;k\ ;g dguk vf/kd lehphu gS fd dsanz ljdkj dks 
foo'k gksdj ;g vfHk;ku 'kq: djuk iM+k] D;ksafd jklk;fud [kkn ds dkj.k Hkwfe dh 
mitkÅ {kerk fujarj ?kVrh tk jgh gS] tcfd nwljh vksj [ksrh esa ykxr c<+rh tk jgh gSA 
vusd jkT;ksa esa ;g leL;k c<+rh gh tk jgh gSA bl lanHkZ esa ̂ iatkc* dh n;uh; gksrh tk 
jgh fLFkfr ls lHkh yksx HkyhHkkafr voxr gSaA bl jkT; esa ,d cM+s vuqikr esa Hkwfe catj gksus 
ds lkFk gh gtkjksa&gtkj yksx ̂dSalj* tSls vlk/; jksx ls xzflr gks pqds gSa vkSj ;g la[;k 
fnu&izfrfnu c<+rh gh tk jgh gSA bl tfVy leL;k dk ewy dkj.k ßjklk;fud [kknÞ 
ds lkFk gh fons'kh uLy dh xk;ksa ds mRiknksa] fo'ks"k:i ls nw/k ¼A1½ dk mi;ksx 
fd;k tkuk gSA

mYys[kuh; gS fd iatkc ls ,d Vsªu chdkusj ¼jktLFkku½ rd tkrh gS] ftldk miuke yksxksa us ßdSalj 
,DlizslÞ j[k fn;k gS] D;ksafd ml Vsªsu ls cM+h la[;k esa ßdSalj jksxhÞ chdkusj tkrs gSa] tgka ij ̂dSalj* dk cM+k 
fpfdRlky; gSA okLro esa lEiw.kZ ns'k esa ßfons'kh xk;ksa vkSj jklk;fud [kknÞ dh otg ls ;g fLFkfr Hk;kog 
:i /kkj.k djrh tk jgh gSA blhfy, gkykr dh xaHkhjrk dks ns[krs gq, gh dsanz ljdkj }kjk mDr ̂vfHk;ku* vkjaHk 
fd;k x;k gSA gkykafd bl ̂vfHk;ku* esa tu tkxj.k dh n`f"V ls dsoy ̂ jklk;fud [kkn* ds vf/kd mi;ksx ls 
gksus okyh gkfu ds izfr yksxksa dks lko/kku fd;k tk jgk gS] ysfdu nqHkkZX; ls dgsa ;k vKkurk ls ;k tkucw>dj 
"kM~;a=iwoZd ̂ fons'kh xk;ksa* dk nw/k mi;ksx fd;s tkus ls gksus okys nq"ifj.kkeksa ds lanHkZ esa yksxksa dks fdlh Hkh izdkj 
dh tkudkjh ugha nh tk jgh gSA ;g xyrh ugha] v{kE; vijk/k gS] ftldh vksj dsanz ljdkj dks Rofjr /;ku nsuk 
vko';d gh ugha vfuok;Z Hkh gSA 

lp rks ;g gS fd ,d le; ,slk Fkk tc vk/;kfRed&vfgald jk"Vª ¼iwoZ esa½ Hkkjro"kZ lksus dh fpfM+;k 
dgykrk Fkk] ftldk lokZf/kd egRoiw.kZ vk/kkj Fkk xksoa'k vkSj xksoa'k vk/kkfjr [ksrhA oLrqr% vkfndky ls gh Hkkjr 
vkfFkZd] lkekftd] i;kZoj.kh; vkSj lkaLÑfrd n`f"V ls Ñf"k iz/kku ns'k jgk gSA bl ifjizs{; esa jktk& egkjktkvksa 
vkSj _f"k&eqfu;ksa us Hkh viuh vFkZO;oLFkk dk ewyk/kkj xksoa'k rFkk [ksrh dks gh ekuk FkkA bl i)fr &ijaijkuqlkj 
ftl O;fDr ds ikl ftruh vf/kd la[;k esa xks/ku gksrk Fkk] mlds vk/kkj ij gh ml O;fDr dk eku&lEeku gksrk 
Fkk vkSj mls fo'ks"k mikf/k ls Hkh lEekfur fd;k tkrk FkkA blh dkj.k _f"k&eqfu;ksa ds vkJeksa esa f'k";ksa dks 
loZizFke xksoa'k dks ou esa ys tkdj pjkus dk dk;Z fn;k tkrk FkkA xksoa'k&pjkus ds nkSjku gh mUgsa xksoa'k dh 
lsok&lao/kZu&laj{k.k vkSj ikyu dk O;kogkfjd Kku LokHkkfod:i ls izkIr gksrk tkrk FkkA vko';d gksus ij mUgsa 
gj izdkj dk izf'k{k.k Hkh fn;k tkrk FkkA blhfy, xk;&xksoa'k ds egku ;ksxnku ds dkj.k gh HkkjrHkwfe ßlwo.kZ 
HkwfeÞ dgykrh jgh] ftl s lkekU; ckys pky dh Hkk"kk e as ßlksus dh fpfM+;kÞ dgk x;kA vr% xk; dh eguh; Hkfw edk dk s
nf̀"Vxr j[kr s g,q  gh ml s ßxksekrkÞ dh mikf/k l s lEekfur&foHkfw "kr fd;k x;k gAS  lR;r% rks xksoa'k vk/kkfjr [ksrh bl 
ns'k dh vkfFkZd jh<+ jgh gSA rRlacaf/kr xzkeks|ksx viuh oa'kxr fo'ks"kKrk ds dkj.k csjkstxkjh dks iuius nsus esa 
cgqr cM+s vojks/kd jgs gSaA bl n`f"Vdks.k ls blh vFkZ'kkL= ds lgkjs ns'k dh mnh;eku r#.k ih<+h Lokoyach vkSj 
vkRefuHkZj gks ldrh gS vkSj /ku&/kkU; rks fdlku gh iSnk djrk gS] og Hkh xksoa'k ds vk/kkj ijA blfy, fdlkuksa dks 
xksoa'k dk egRo le>kus ds lkFk gh mUgsa [ksrh ds fy, Hkwfe o xksoa'k miyC/k djkuk furkar vko';d gSA mUgsa gj 
izdkj dh 'kkldh; enn rFkk izksRlkgu fn;k tkuk pkfg,A ftl fnu fdlku dh le> esa ;g vk tk,xk fd fcuk 
nw/k ds Hkh xksoa'kikyu vfr'k; ykHkdkjh gS] mlh fnu ls xksoa'k vk/kkfjr Ñf"k dh i)fr izkjaHk gks tk,xhA bl 
izdkj xksekrk ¼xksoa'k½ dh j{kk ds lkFk gh ns'k dk le`)'kkyh vkSj eaxydkjh uofuekZ.k gks 
ldrk gSA vr% xksoa'k vk/kkfjr thou'kSyh viukuk vifjgk;Z gS] vU; dksbZ fodYi ughaA

ukxiqj esa lap cSBd laiUu

ukxiqj esa xr ekg 
xksj{kk foHkkx] fofgi 
d h  l a p  c S B d  
vk;ksftr dh xbZA 
c SBd e s a  vu sd 
egRoiw.kZ fu.kZ; fy;s 
x,A loZizFke 26 ebZ 
dks gksus okys cdjhn ds 
volj ij xksj{kk 
foHkkx }kjk lHkh izeq[k 
LFkkuksa ij 'kklu& 
iz'kklu dks Kkiu lkSais 
tk;s ax sA nsoykikj 
vuqla/kku dsUnz eas izfr 
ekg gksus okys izf'k{k.k 
dh frfFk;ka Hkh ?kksf"kr 
dh xbZ gSa & ebZ esa 26 
ls 30 rd] twu esa 26 ls 
30 rd] tqykbZ eas 19 ls 
23 rd] vxLr esa 18 ls 
22 rd] flrEcj esa 09 
ls 13 rd] vDVwcj esa 
22 ls 26 rd] uoEcj 
esa 25 ls 29 rd vkSj 
fnlEcj esa 25 ls 29 
rd izf'k{k.k fn;s 
tk;saxsA



fnYyh esa mÙkjh {ks= dk xkS&vuqla/kku dsaæ LFkkfir djus ds fo"k; esa Jh fefyan ijkaMs th vf[ky Hkkjrh; 
laxBu egkea=h fofgi ,oa lqcks/k paæ th fnYyh çkUr laxBu ea=h fofgi ,oa jktsaæ çlkn fla?ky th dsUæh; 
Vksyh lnL; xksj{kk] fofgi us Jherh js[kk xqIrk th] eq[;ea=h] fnYyh ljdkj ls HksaV dhA

eq[;ea=h ls HksaV

iVukA fofgi] xksj{kk foHkkx ds inkf/kdkjh Jh 
f=yksdh ukFk ckxh th us vU; inkf/kdkfj;ksa ds lkFk 
fcgkj ds eq[;ea=h Jh lezkV pkS/kjh th ls HksaV dhA 
mUgksaus cdjhn ds volj ij xksoa'k&gR;k jksdus ds 
lanHkZ esa mUgsa ,d Kkiu Hkh lkSaikA

gSnjkcknA fofgi] xksj{kk foHkkx] rsyaxkuk ds ,d 
çfrfuf/keaMy us xr ekg rsyaxkuk ds jkT;iky ek-  
f'koçrki 'kqDy th ls HksaV dj jkT; esa cdjhn ds 
volj ij xksoa'k&gR;k jksdus dh ekax dks ysdj 
Kkiu lkSaikA

xks&foKku vuqla/kku dsanz] 
nos ykikj] ukxijq  d s v/;{k ine's k 
xIq rk th dk s jk"Vhª ; xkjS o ijq Ldkj 
2026 l s lEekfur fd;k x;kA

ines'k xqIrk dks 
jk"Vªh; xkSjo iqjLdkj
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As Indian philosophy shifted from Vedic 
rituals to the devotional era of the Epics and 
Puranas, the cow's maternal identity 
crystallized further. No figure embodies this 
more beautifully than Lord Krishna, who is 
celebrated as Gopala (the protector of cows) 
and Govinda (one who brings satisfaction to 
cows). It is within these traditions that the 
concept of Kamadhenu emerges- a divine, 
wish-fulfilling cow born from the churning of 
the cosmic ocean, symbolizing the earth's 
endless capacity to provide when treated with 
respect. During this era, the cow became the 
physical manifestation of Ahimsa (non-
injury), the highest ethical virtue shared by 
Hinduism, Jainism and Buddhism.

The title �
Gau Mata'is an intentional 
expression of profound gratitude because in a 
traditional Indian ecosystem, the cow 
perfectly mimics the role of a biological 
mother. She provides life-giving milk that 
nourishes children long after weaning and her 
entire existence is defined by selfless giving, 
as she consumes simple grass and dry straw to 
produce premium nourishment. Furthermore, 
her five products, known collectively as 

Panchagavya (milk, curd, ghee, urine and 
dung) are foundational to traditional 
Ayurvedic medicine, sacred rituals and 
organic farming, making her a self-contained 
purifying agent for both the body and the 
earth.

Over the centuries, this reverence 
transitioned seamlessly from historical 
agrarian life into the fabric of modern India, 
where the cow remains an emblem of regional 
sustainability and decentralized rural 
economies. Today, 'Gau Mata' serves as a 
powerful thread connecting rural livelihoods 
to ancient ethics, offering a living blueprint 
for ecological balance. In a rapidly urbanizing 
world, she stands as a poignant reminder of a 
civilization that seeks a partnership with 
nature rather than its total conquest. She is 
called a mother because for millennia, she has 
quietly, reliably and selflessly sustained the 
very soul of India.

Mother Cow — The Living Manifestation of Ahinsa Dr. Sanjay Raman “Vidyavachaspati”

Why the Cow Remains the Soul of India
�7�+�(���*�(�1�7�/�(���+�(�$�5�7�%�(�$�7

In Indian civilization, few symbols 
resonate as deeply or endure as 
universally as the cow. Revered as 'Gau 

Mata'(Mother Cow), she is not merely an 
animal in the Indian consciousness; she is a 
cultural anchor, a spiritual ecosystem and a 
historical lifeline. To understand why the cow 
holds this maternal mantle is to journey 
through thousands of years of spiritual 
evolution, economic pragmatism and cultural 
identity.

This deep-seated reverence is firmly 
anchored in India's oldest sacred texts, the 
Vedas. In the ancient agrarian landscape of 
the Vedic period, the cow was identified as the 

core source of sustenance and wealth. The 
'Rig Veda' frequently references her with deep 
respect using the term Aghnya, which 
translates to "She who must not be 
slaughtered." Far from being a primitive form 
of nature worship, Vedic literature elevated 
the cow to a cosmic entity, identifying her 
with Aditi, the mother goddess of the cosmos, 
who symbolizes the boundless, nurturing 
universe. The bounty she provided milk, 
clarified butter (ghee) and curds, became the 
literal fuel for the Yajnas (sacred fire rituals) 
that maintained cosmic order, thereby linking 
the physical survival of humans to the 
spiritual alignment of the universe.
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member of the household, cared for with 
affection and respect, and honoured during 
festivals and rituals that celebrate its 
contributions to human well-being, reflecting 
a worldview in which gratitude toward 
sustaining forces of life is expressed through 
reverence and care. 

This reverence is further deepened by 
spiritual philosophy, where the cow is seen as 
a gentle and sattvic being embodying peace 
and non-violence, aligning closely with the 
principle of ahimsa that lies at the heart of 
Indian thought, and is often described in 
scriptures as a living abode of divine energies, 
making its protection and care a sacred duty 
rather than a social choice. 

The concept of “Gau Sampada,” or the 
wealth represented by cows, extends this idea 
into the realm of societal prosperity, 
suggesting that true wealth is not merely 
material accumulation but the presence of 
sustainable, life-supporting systems that 
nourish both people and the environment, a 
perspective that remains strikingly relevant in 
an age grappling with ecological imbalance 
and unsustainable practices. 

The cow's role in supporting agriculture, 
maintaining soil fertility through natural 
means, and sustaining rural livelihoods 
exemplifies a harmonious cycle where human 
survival is intricately connected with the 

well-being of other living beings, reinforcing 
the ancient Indian ideal of coexistence rather 
than domination over nature. Moreover, the 
cultural reverence for the cow reflects a 
deeper ethical sensibility that values 
compassion, restraint, and recognition of 
interdependence, qualities that define not 
only individual character but also the moral 
fabric of a society, reminding us that the 
measure of civilization lies in its ability to 
honor and protect the gentle and life-
sustaining forces around it. 

In this continuum, Kamdhenu stands as 
an eternal archetype, elevating the cow from a 
physical being to a spiritual ideal that inspires 
humanity to cultivate gratitude, humility, and 
a sense of responsibility toward the natural 
world, serving as a reminder that abundance 
is not created through exploitation but 
through harmony and respect. Thus, the cow 
in Indian culture is not merely an animal of 
utility but a living embodiment of 
motherhood, a symbol that integrates the 
physical, emotional, ecological, and spiritual 
dimensions of life into a unified vision, 
urging society to uphold values that sustain 
both human existence and the broader web of 
life, and in doing so, preserving a timeless 
tradition that continues to offer guidance in 
navigating the complexities of the modern 
world.               

Gau Mata - Embodiment of Motherhood  Dr. Aastha Pathak

In the vast spiritual and 
cultural landscape of India, 
the cow holds a place of 

profound reverence that goes far 
beyond its physical presence in 
daily life, emerging instead as a 
symbol of nourishment, comp-
assion, and selfless giving 
deeply embedded in civiliza-
tional consciousness. 

Central to this underst-
anding is the divine figure of 
Kamdhenu, revered in ancient 
texts as the celestial cow who 
grants all desires and embodies 
limitless abundance, a being 
who emerged from the cosmic 
churning of the ocean and came 
to reside in the ashrams of sages 
like Vashistha, where she 
sustained entire communities 
through her divine generosity 
without expectation of return. This imagery is 
not merely mythological ornamentation but 
carries a profound philosophical meaning, 
presenting the cow as a representation of 
nature itself ever-giving, nurturing, and 
harmoniously aligned with the needs of life, 
offering sustenance while asking for little in 
return. 

The idea of the cow as “Gau Mata” or 
mother arises organically from this lived and 

symbolic experience, as generations have 
depended on the cow for nourishment in the 
form of milk and its derivatives, creating a 
relationship that mirrors the nurturing bond 
between a mother and child, a connection that 
is both emotional and practical, rooted in 
gratitude rather than utility alone. 

In traditional Indian society, especially 
within rural life, the cow has never been 
regarded as a mere economic asset but as a 

KAMDHENU
The Divine Cow and the Revered Ideal

 of Motherhood in Indian Culture
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member of the household, cared for with 
affection and respect, and honoured during 
festivals and rituals that celebrate its 
contributions to human well-being, reflecting 
a worldview in which gratitude toward 
sustaining forces of life is expressed through 
reverence and care. 

This reverence is further deepened by 
spiritual philosophy, where the cow is seen as 
a gentle and sattvic being embodying peace 
and non-violence, aligning closely with the 
principle of ahimsa that lies at the heart of 
Indian thought, and is often described in 
scriptures as a living abode of divine energies, 
making its protection and care a sacred duty 
rather than a social choice. 

The concept of “Gau Sampada,” or the 
wealth represented by cows, extends this idea 
into the realm of societal prosperity, 
suggesting that true wealth is not merely 
material accumulation but the presence of 
sustainable, life-supporting systems that 
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perspective that remains strikingly relevant in 
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maintaining soil fertility through natural 
means, and sustaining rural livelihoods 
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through harmony and respect. Thus, the cow 
in Indian culture is not merely an animal of 
utility but a living embodiment of 
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life, and in doing so, preserving a timeless 
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navigating the complexities of the modern 
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presenting the cow as a representation of 
nature itself ever-giving, nurturing, and 
harmoniously aligned with the needs of life, 
offering sustenance while asking for little in 
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vc vki ;wihvkbZ ds ek/;e ls Hkh 
if=dk dk 'kqYd tek dj ldrs gSa

lHkh xksHkDr&xksizseh ca/kqvksa ls djc) vuqjks/k gS fd os bl if=dk dk lnL; vo'; 
cusa vkSj vU; xksHkDrksa dks Hkh lnL; cuk;saA Ñi;k lHkh yksx viuk okf"kZd vFkok 
vkthou lnL;rk 'kqYd fuEufyf[kr cSad o [kkrk uacj esa tek djk,a &

uksV & 'kqYd ßHkkjrh; xksoa'k j{k.k lao)Zu ifj"knÞ ds uke ij tek djsaA lEidZ lw= % 011-26174732



lEikndh;



02

dsa

0327

dsanz ljdkj }kjk xr 01 twu ls ß[ksr cpkvks vfHk;kuÞ dk 'kqHkkjaHk fd;k x;k gSA ;g 
^vfHk;ku* vkf[kj D;ksa izkjaHk fd;k x;k\ ;g dguk vf/kd lehphu gS fd dsanz ljdkj dks 
foo'k gksdj ;g vfHk;ku 'kq: djuk iM+k] D;ksafd jklk;fud [kkn ds dkj.k Hkwfe dh 
mitkÅ {kerk fujarj ?kVrh tk jgh gS] tcfd nwljh vksj [ksrh esa ykxr c<+rh tk jgh gSA 
vusd jkT;ksa esa ;g leL;k c<+rh gh tk jgh gSA bl lanHkZ esa ̂ iatkc* dh n;uh; gksrh tk 
jgh fLFkfr ls lHkh yksx HkyhHkkafr voxr gSaA bl jkT; esa ,d cM+s vuqikr esa Hkwfe catj gksus 
ds lkFk gh gtkjksa&gtkj yksx ̂dSalj* tSls vlk/; jksx ls xzflr gks pqds gSa vkSj ;g la[;k 
fnu&izfrfnu c<+rh gh tk jgh gSA bl tfVy leL;k dk ewy dkj.k ßjklk;fud [kknÞ 
ds lkFk gh fons'kh uLy dh xk;ksa ds mRiknksa] fo'ks"k:i ls nw/k ¼A1½ dk mi;ksx 
fd;k tkuk gSA

mYys[kuh; gS fd iatkc ls ,d Vsªu chdkusj ¼jktLFkku½ rd tkrh gS] ftldk miuke yksxksa us ßdSalj 
,DlizslÞ j[k fn;k gS] D;ksafd ml Vsªsu ls cM+h la[;k esa ßdSalj jksxhÞ chdkusj tkrs gSa] tgka ij ̂dSalj* dk cM+k 
fpfdRlky; gSA okLro esa lEiw.kZ ns'k esa ßfons'kh xk;ksa vkSj jklk;fud [kknÞ dh otg ls ;g fLFkfr Hk;kog 
:i /kkj.k djrh tk jgh gSA blhfy, gkykr dh xaHkhjrk dks ns[krs gq, gh dsanz ljdkj }kjk mDr ̂vfHk;ku* vkjaHk 
fd;k x;k gSA gkykafd bl ̂vfHk;ku* esa tu tkxj.k dh n`f"V ls dsoy ̂ jklk;fud [kkn* ds vf/kd mi;ksx ls 
gksus okyh gkfu ds izfr yksxksa dks lko/kku fd;k tk jgk gS] ysfdu nqHkkZX; ls dgsa ;k vKkurk ls ;k tkucw>dj 
"kM~;a=iwoZd ̂ fons'kh xk;ksa* dk nw/k mi;ksx fd;s tkus ls gksus okys nq"ifj.kkeksa ds lanHkZ esa yksxksa dks fdlh Hkh izdkj 
dh tkudkjh ugha nh tk jgh gSA ;g xyrh ugha] v{kE; vijk/k gS] ftldh vksj dsanz ljdkj dks Rofjr /;ku nsuk 
vko';d gh ugha vfuok;Z Hkh gSA 

lp rks ;g gS fd ,d le; ,slk Fkk tc vk/;kfRed&vfgald jk"Vª ¼iwoZ esa½ Hkkjro"kZ lksus dh fpfM+;k 
dgykrk Fkk] ftldk lokZf/kd egRoiw.kZ vk/kkj Fkk xksoa'k vkSj xksoa'k vk/kkfjr [ksrhA oLrqr% vkfndky ls gh Hkkjr 
vkfFkZd] lkekftd] i;kZoj.kh; vkSj lkaLÑfrd n`f"V ls Ñf"k iz/kku ns'k jgk gSA bl ifjizs{; esa jktk& egkjktkvksa 
vkSj _f"k&eqfu;ksa us Hkh viuh vFkZO;oLFkk dk ewyk/kkj xksoa'k rFkk [ksrh dks gh ekuk FkkA bl i)fr &ijaijkuqlkj 
ftl O;fDr ds ikl ftruh vf/kd la[;k esa xks/ku gksrk Fkk] mlds vk/kkj ij gh ml O;fDr dk eku&lEeku gksrk 
Fkk vkSj mls fo'ks"k mikf/k ls Hkh lEekfur fd;k tkrk FkkA blh dkj.k _f"k&eqfu;ksa ds vkJeksa esa f'k";ksa dks 
loZizFke xksoa'k dks ou esa ys tkdj pjkus dk dk;Z fn;k tkrk FkkA xksoa'k&pjkus ds nkSjku gh mUgsa xksoa'k dh 
lsok&lao/kZu&laj{k.k vkSj ikyu dk O;kogkfjd Kku LokHkkfod:i ls izkIr gksrk tkrk FkkA vko';d gksus ij mUgsa 
gj izdkj dk izf'k{k.k Hkh fn;k tkrk FkkA blhfy, xk;&xksoa'k ds egku ;ksxnku ds dkj.k gh HkkjrHkwfe ßlwo.kZ 
HkwfeÞ dgykrh jgh] ftl s lkekU; ckys pky dh Hkk"kk e as ßlksus dh fpfM+;kÞ dgk x;kA vr% xk; dh eguh; Hkfw edk dk s
nf̀"Vxr j[kr s g,q  gh ml s ßxksekrkÞ dh mikf/k l s lEekfur&foHkfw "kr fd;k x;k gAS  lR;r% rks xksoa'k vk/kkfjr [ksrh bl 
ns'k dh vkfFkZd jh<+ jgh gSA rRlacaf/kr xzkeks|ksx viuh oa'kxr fo'ks"kKrk ds dkj.k csjkstxkjh dks iuius nsus esa 
cgqr cM+s vojks/kd jgs gSaA bl n`f"Vdks.k ls blh vFkZ'kkL= ds lgkjs ns'k dh mnh;eku r#.k ih<+h Lokoyach vkSj 
vkRefuHkZj gks ldrh gS vkSj /ku&/kkU; rks fdlku gh iSnk djrk gS] og Hkh xksoa'k ds vk/kkj ijA blfy, fdlkuksa dks 
xksoa'k dk egRo le>kus ds lkFk gh mUgsa [ksrh ds fy, Hkwfe o xksoa'k miyC/k djkuk furkar vko';d gSA mUgsa gj 
izdkj dh 'kkldh; enn rFkk izksRlkgu fn;k tkuk pkfg,A ftl fnu fdlku dh le> esa ;g vk tk,xk fd fcuk 
nw/k ds Hkh xksoa'kikyu vfr'k; ykHkdkjh gS] mlh fnu ls xksoa'k vk/kkfjr Ñf"k dh i)fr izkjaHk gks tk,xhA bl 
izdkj xksekrk ¼xksoa'k½ dh j{kk ds lkFk gh ns'k dk le`)'kkyh vkSj eaxydkjh uofuekZ.k gks 
ldrk gSA vr% xksoa'k vk/kkfjr thou'kSyh viukuk vifjgk;Z gS] vU; dksbZ fodYi ughaA

ukxiqj esa lap cSBd laiUu

ukxiqj esa xr ekg 
xksj{kk foHkkx] fofgi 
d h  l a p  c S B d  
vk;ksftr dh xbZA 
c SBd e s a  vu sd 
egRoiw.kZ fu.kZ; fy;s 
x,A loZizFke 26 ebZ 
dks gksus okys cdjhn ds 
volj ij xksj{kk 
foHkkx }kjk lHkh izeq[k 
LFkkuksa ij 'kklu& 
iz'kklu dks Kkiu lkSais 
tk;s ax sA nsoykikj 
vuqla/kku dsUnz eas izfr 
ekg gksus okys izf'k{k.k 
dh frfFk;ka Hkh ?kksf"kr 
dh xbZ gSa & ebZ esa 26 
ls 30 rd] twu esa 26 ls 
30 rd] tqykbZ eas 19 ls 
23 rd] vxLr esa 18 ls 
22 rd] flrEcj esa 09 
ls 13 rd] vDVwcj esa 
22 ls 26 rd] uoEcj 
esa 25 ls 29 rd vkSj 
fnlEcj esa 25 ls 29 
rd izf'k{k.k fn;s 
tk;saxsA



fnYyh esa mÙkjh {ks= dk xkS&vuqla/kku dsaæ LFkkfir djus ds fo"k; esa Jh fefyan ijkaMs th vf[ky Hkkjrh; 
laxBu egkea=h fofgi ,oa lqcks/k paæ th fnYyh çkUr laxBu ea=h fofgi ,oa jktsaæ çlkn fla?ky th dsUæh; 
Vksyh lnL; xksj{kk] fofgi us Jherh js[kk xqIrk th] eq[;ea=h] fnYyh ljdkj ls HksaV dhA

eq[;ea=h ls HksaV

iVukA fofgi] xksj{kk foHkkx ds inkf/kdkjh Jh 
f=yksdh ukFk ckxh th us vU; inkf/kdkfj;ksa ds lkFk 
fcgkj ds eq[;ea=h Jh lezkV pkS/kjh th ls HksaV dhA 
mUgksaus cdjhn ds volj ij xksoa'k&gR;k jksdus ds 
lanHkZ esa mUgsa ,d Kkiu Hkh lkSaikA

gSnjkcknA fofgi] xksj{kk foHkkx] rsyaxkuk ds ,d 
çfrfuf/keaMy us xr ekg rsyaxkuk ds jkT;iky ek-  
f'koçrki 'kqDy th ls HksaV dj jkT; esa cdjhn ds 
volj ij xksoa'k&gR;k jksdus dh ekax dks ysdj 
Kkiu lkSaikA

xks&foKku vuqla/kku dsanz] 
nos ykikj] ukxijq  d s v/;{k ine's k 
xIq rk th dk s jk"Vhª ; xkjS o ijq Ldkj 
2026 l s lEekfur fd;k x;kA

ines'k xqIrk dks 
jk"Vªh; xkSjo iqjLdkj
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